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1.0. Iocational Analysis.

1else General Distribution, There are on the order of 20,000 Zoroastrians in Iran,
110 thousand in India (centered in Bombay, Gujurst State), 6 thousand in Pakisten
(approx. 5500 in Karachi, 60 in Quetta, 300 in Iohore), In Iran, half if not more
of the Zoroastrian population lives in Teheran, Of the two traditional refuge
cities, Yazd and Kirman, only Yazd still has surrounding village populations, By
1962 the last villagers of the Kirman vicinity had moved into tom (M. Boyece 1967),
Yand has about 1520 villages with Zoroastrian inhabitants, the largest and most
traditional of which is Sharifabad-Ardeksn, Secondary Zoroasbrian populations exist
in Isphahan, Shiraz, Bam, Zehedan, Sanjsn, Bandar Abbas, and Ahwaz,

1¢24 Census Deba, Within Iren statistics generally do not exist at all, and those
that do exist are subject to large scals error, The Zoroastrian Anjomans (Societies)
seem not to keep any statistics of their own but rely on the National Censuses, Two
censuses havs been carried out by the Government of Iran: 1956 (1335) and 1966 (13L5).
The census districts of the two, howevsar, are not the same and thus are not comparable,
It appears, furthermore, that in the 1956 Censuc children undsr 3 were not

ennumerated on the grounds that they would probebly not live anyway, and that females
under the age of 7 were not ennumerated on the grounds that since they wers not
eligible to be married, they did not count. There also seem to bs instances of
ennumerations of non-sxistant populations: the one thousand ninety-three Zoroastrians
of Nejafalabad (1956), the mizeable Jewish population of Qazvin (1956--though here it
is possible that this figure includes the Israeli nationals advising on the (azvin
developuent project), several small pockets of Zoroastrians in Khorasan., The
President of the Zoroastrian Anjoman of Teheran is sttempting to have the latter
figures checked, but ssys that if such Zorocastrians exist in Khorasan, it is strange
that they should have made themselves known to census takers but not to the Zoroastrian
Anjoman,

Unfortunately, thas Census summary tables only give total nuwbers by religion
and place, Further ennuweration must exist on the census tabes, and it should be
technically feasible to break down the following tables by religion (Moskem, Jew,
Zoroastrian):

2 = Place of birth of the population by sex and age,
3 ~ Relationship to the head of household by sex and age,
i = Marital ststus of the population 10 years of age and over by sex and age,
7 - Literate population 7 years of age and over, by highest certificate received,
sex and zge,
17 = Buploy=d population 10 years of age and over, by major occupxtion group, sex
end level of =ducation,
46 - Household industries by type of industry and size of household,
L7 « Private households by size of household and sa@lected chargeteristies,.
18 - Private households by size of household and sex and age of household head,
A breskdown of these tables would provide a statistical profile on migration (2),
household structure (3, L7, L8), education and vocation (7, 17, UH), and marital
age structurs (L), It would provide comparable data for the Muslim msjority and
Jews as the major other minority (since Bahais are not an officially recognized
minority in the selected sites, This data would be sought for the following places:
Yazd City, Taft, Ardekan, Sharifabad-Ardekan, Rural Yazd Shahristan, Kirmean City,
Isphshan, and Teheran.
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So far no success has been achieved in obtaining this informations the
acting director of the Census Bureau of Statistics has told me that although
computer time is only $47/hr., this work would require (1) sorting of some 3
million cards (211 on tape); (2) 10-15 hours of computer time; (3) and would
cost me more than $100,000, (NB: 15 hours at $L47 is ;705~-i.e. an exasperating
way of saying “noi,)

1e30. COMMUNITY STRUCTURES: Yazd, Kirman, Zahedan, Quetta, HKarachi, Even at this
preliminary stage in the research, it is clear that Yazd and Kirman are past

refuge centers which are rapidly being abandoned as such, and the Teheran has

become the new center, The processes at work seem to be three: (1) an urbanization
migration from village to town to Teheran, the first half of which is complete for
Kirmen and should be completed for Yazd in this generstion; (2) a floating exchange
with Bombay, somewhat inhibited since Indian independence, due to Indian restriction
on capital alienation (affecting schools and welfars services in fran), and on
registration of alien businessmen; (3) = concentration of personnel in Teheran

and redistribution to the provinees within the modern nstional bureacracy and economy.

Te3s1. Yazd, Tazd is todsy a kind of "iollow® community: all but a few of the
0ld Yezdi families have left for Teheran. Their houses stand swpty (being somewhat
szered loci of the ancestors, there iz soms resistance to sale) or are rented by
villagers moving into town on their way to Teheran, Or at least this is what the
Zoroastrians themselves say is happening, In fact, houses ar: bheing sold; Muslims
are moving into the heart of the Zoroastrian Quarter, A Tehsrani of an old Yazdi
family says that once the commumity was better kept up: the kuches (allsys) were
cobbled and there was a commitiee to take care of thingsj:now after the kuches were
dug up to lay water pipes no one has movaed to repair the kuches, A project which
I am just beginning will be to map the Quarter with a view to determine (1) how many
Muslime have moved into what is still definable as the Zoroastrian Quarter; (2) in
the Zoroastrian housed, number of psople rasident and relation to household heads
thersby achieving a partial census of the community, Statistics from the tw
Zoroastrian boys high schools show that the fathers of 99% of the Zoroastrian
students sre village farmers, thus confirming the "hollow" structure of the
community. These boys, if their village is near, come in to school each day; if
they live further away, as say in Sharifabad, they come to live with an uncle, or
bring an old grandmcther to keep house for then.

The Zoroastrian {uartsr is a distinctive ssction of the city; its women wear
a strikingly distinctive dress; and its people spealk a distinctive dialect, Though
by-and-large the legal disabilities of the last century have been removed in practice
as well as in law, Mislim barbers still refuse to ciit Zoroastrian hsir: a Jewish
barber services the community, It appsars that there are 2lso separats public
bath facilities, The relation betusen the Jewish and Zoroastrian communities remains
to be explored: Jews apparently borrowed ritual myrtle plants from the Zorosstrians
and several long-standing friendships seem teo have existed. 3o far T have made no
atterpt to contact the Jewish community, bvt hope to do so in the fature: the
location of Jewish houses has besen mapped by Mike Bonine (U, of Texas) and they
appear bo ba quite scatlered among the Muslim population of the old city around the
Friday Mosque, Tuis seems to be in contrast to the mors compact Jewizh community
of Kirman,

Yazd's Muslin population has a repubation of conservatism and fenaticlsm,
They 2ppar=ntly made snouvgh trouble for 2 Bahal barber who cut sveryon=!s hair that
he left for Teheran, There was racently an attempt at a forced conversion of a
Zoroastrian girl--this proved unsucces=ful, at which point the ceparation of
barbering facilities wag re~stressed by the juslims, There is no love lost betwesen
the Zoroastrians and the "uneducated Puslims", Yazd!s Muslim population, of course,
is also split into the conservative old Yazdis and the more "moderm®" Tehersni-
oriented members of the nstional government and banking bureaucracies, The festival
of Moharram, for instance, i frowned upon, at least in its emotional excesses,
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by the authorities: the carrying of the nagl has not besn psrmitted in Yezd for
about four years, sc instead of villagers coming to town for the mourning of Hossein,
the townias go to the village, The Zoroastrians treat Muslim sensitivities with
care: around the 10th of Moharram they closed their stores; they kept their own

Y

Tastivities of ths 6th of Farvardin (Zoroaster!s birthday) quister than when it does
not £211 in Moharrsm; and occasionally the women will even don a chador (purdsh veil)
to show respect.

The migration bacl: and forth with Bombay has hed 2 considsrable impact on
Yazd both Muslim and Zorosstrian; for the Zoroastrians it has had added significance
(cf. below "Borbayh), On one Zoroastrian genealogy of about 200 persons, Th reside(d)
in the Yazd viecinity, almost as many (61) in Bombay, 23 in IKarachi, and only 23
in Teheran,

1e3e2. Kirmen, OF this community I know little as yet., Thers is = gateway to
the Zoroastrian Quarter which says "Shah, God, Country/ Zoroastrimns of Kirman®
raminiscent of the Parsi colony settlement pattern (ef, below), Some of the
kuches are paved, No villages are lefit: migration from village to toun complete,

1e3e3. Zohedan, XZahedan is a different kind of community than Yazd or Kirman, A
frontier town, the core of the Zoroastrisn community is merchants, supplemented by
a floating population of govermment and bank officials posted here for a few years
at a time, A% the moment, there are 8 families plus two young fellows doing their
national service in the Danesh Sepah (Literacy Corps) here, Thers are 70 individuals,

3¢ male, 36 female with The following age structure: nale fenale
The occupationsl structure is as 0 - 15 15 19
follows: 7 men run stores and cinemas; 16 - 25 6 3
3 are profassionals (an engineer, 26 - 35 5 5
meteorologist, vetenary); 3 work in 36 - L5 6 5
offices (bank, oil company, municipality); L& ~ 55 2 2
one man looks »{ter the anjoman building, 56 - 65 2 0
one is = truck driver, and 2 are doing 65+ 0 0

national ssrvice in the Danesh Sepah, Of

the women, two are nurses, Taree or four years ago there were several more fomilies
including 3-4 doctors and two bank agents, these bsing the kind of floating govermment
and businsss employees who are transferrsd in and out., Bscause the community is so
small the women hers wear the chador, Thers are 3=l Zorosstrisn Bahai families in
town whor the President of the loczl Zoroastrian Anjoman has been trying without
success Lo bring back into the fold. Thers is & sizeable Sikk msrchant populsztion.
[ The above information was collected on a trip to Pakistan Makch 127C, _’,'7'

1v3elie Teheran, Tahsran is the cultural center of medern Irsnien Zoroastrisnismg
all the "scholars" are there, The two best librariss on Zoroastrianisam ars there
(that of Poure-Davoud, and the Ardeshir Yaganegi Iibrary of the Tsheran Anjoman, )

The Teheran community, however, is also s new community: the first Zoroastrian
to come Lo Tsheran was the great financier-siraf Arbab Jamshid shortly bzfore the
turn of the century; he apparently was bankrupted by the monetamry consessions nade
to the Russians., He was followed by other mercantile families; many of ther invasted
in land and hslped bring up farmers from Yazd to work the land, employing in their
businesses those who wers literate, In 1918 thers were 17C Zoroastrisns in Teheran;
this was the year when a fire tsmple was established, thrse nobeds bringing the
fRre from Yazd, (The only Atesh Beheram, or highest rank fire, sTill remains in Yazd.)
Many of the older families have houses in vhat used to be the northern part of
Tehersn: batusen Kh, Naderi snd Kh, Takhte Jamshid, A newer concentration is in
the new suburb of Teheran Pars developed by the Zoroastrian real estats man, Tafti.

A third concentration is a village-suburb on the way to Qala Firuz to the east of
towm.
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The cormmunity 1s quite well organized: although the Teheran Anjoman was the
third to be founded in Iran, after thoss of Yazd and Kirman, it is today the primate
Anjoman co-ordinating both the provincisl Anjomans and the five sub-associations in
Tehsran, & Supreme Council consisting of repressntatives of each of thisse associations
plus respected members of the professionzl and business commmity meets every other
Thursday to consider the problems of the community., Welfare services conducted by
the community include the running of schools and housing for the poor, Thare are
plans to build a vocational schiool for girls with dormitoriss so that girls will not
ba forced to ramain in villages while boys go +to btoun to schicol and I=el thsmselves
above uneducated village girls., Thers is 21so 2 plan to transfer the Marker
Orphanage from Yazd to Tehsran; znd to turn the Marker Schools of Yazd into a
Cormmercial College,

1e3e5. Quetta, Quetts has a =mall Zoroastrian community of about 60 persons of
whom L0 or 50 live within the walled compound of the Parsee Colony containing a fire
terple, rest house for travelling Zoroastrlians, and 2 number of sarthquake-proof
bungaloes (built after the 1935 quake). Most ars nerchants--z position analogous to
the Iranian frontier town of Zahedan., In my brief visit I did not get comparable
statistics to those of Zshedan, but 2 casual listing of businesses with Parsee nuwies
included ons flowr mill, an agent for Deutz Ltd, an agent for P,IJA.; two collisry
owners, and ons slectric power engineser (which if indeed the commmity has only 60
persons--msn, womeli, children,--would be a fair sample )., The community gives frae
housing to a dastur who has besn in Quetta 50 years (he runs the flour =ill),

1e3e6. Karachi., Kerachi is the orimate city of the Pakistani Parsess containing at
least 5500 of an estimated 5000 Parsees, There ars two fire temples, and at least
two Parsee Colonies, Since Dastur Dr, Dhalle died, thers has been no high [riest
hers, A Dhalla Memorisl Institubs has been established to function like the Cama,
Oriental Institute in Bombay. The Parses Boys High School was founded in 1359 and
was exclusively for Zoroastrians until 1545; today, of 1100 students only 250 are
Parsess, The Girls High School was founded about 50 years zgo. A4t one of the

fire tenples I was showm a newly consscrated purs white unblemishdd bull--a ritual
element which has disappearsd from Irsn. The Parsees of Palcistan are heslthy and
prosperous, supposedly more so than those of Bombay,.

1¢3.7. Bomwbay. O Bowbay I have no first hand experisnce y=t., But (1) the only
school for training Zoroastrian priests is the Cema Aturnan in Bowbay; (2) business
links with Iran have engendsred a great deal of migration back and forth; (3) ths
Parzees of Bombay were instrumental in helping release their Iranian brethern from
the ghetto existence of pre~Pshlavi days; (L) the vast majority of the worldts
Zoroastrisns live in and around Bombay; (5) published statisties and records exist
for Bombay as they do not for Iran, e.g.: J.F. Bulsara (1935) for the welfars system
from 1871-1933; S.F. Desai (1948) for the depression and war years; P,P, Bulsara (1963),
Dhalla, R.B. Patell (1876) ete. for the history of the Parsees; S.P, Davar (1949) and
S.F. Desai (1963¢%) on the Parsi Punchayat. Thus Bombay must loom large in any
account of Zorocastrians. -

2.0, Religions Change,

2.1. Disposal of the Dead. The most striking changa is the abandomment by Irsnian
Zoroastrians of exposure of ths dead in daxmes (towers of silence). The daxme for
Te:eran (Rey) has not functioned for about LO years., A graveyard has haen established
at Qala Firuz, but burial is cdone so as to 2id decomposition (oppen bottom to the
casket), and sc as to kesp pollution of the four slements to a miniwmum (metal casket;
legs on the caslet to lisep it off the ground). Cases exist of old people wanting to
be placed in 2 dsxme; for that they must be talan to Yazd., But even in Tazd, a
modern graveyard sxists and is being used by the younger gensration., IHealth
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authorities in Yazd have rscuested that the dazoues not ba used anymore as
protection against air-borne microbes., In Bombay, on the other Land, the dasaone

is still almost exclusively ussd, although thers have besn movements towerd Burisl s
and, what is even more popular, cremation--cremation by electric “fire! has the
advantage of not polluting fire as would the Hindu system of cremation. In
Palcistan cremation does not sesm to be szn immediate possibility as the Muslins are
oppo~ed, The Korachi desxmes ars now being encircled by the growh

th of the city,
and thers is pressure Irom Muslim neighbors, who heppen to be menbars of the
military, to abandon them: new ones may have to be built alseuhers.

The Vendidad spsaks of burial as being a sin for which there is no atonament,
The ficdle in dren is to point out that the only true words of Zoroaster =re those
of the Gathas; all else iz a compilation by priests trying to plece togaetlier what
“Alexander gojaste" (Alexandsr the Tsrrible) destroyed when he burned the 21 Nasks
of sacred scripture in the Psrsepolis Royal Library,

2¢2, A big change which caused a crisis in the community some 50 years ago, the
strains of which still have not healed, had to do with the changs in calendar.

This was a very complex affair the details of which I have y2t to wnravel. The

new cilendar was pushed through on the grounds that the holy calandar of 365 days
had not been correctly maintained with the proper corvective intercslenlations since
Sassanian times, Whatever the validity of this, in the mesntime a systerm had
become established whereby the ritval calendar wes expected to float around the
solar calendar so that holy deys would bless each day of the secular calendar in
turn. Thase holy days had to do with a kind of sncestor worship in which ons was
to cook and eat in one's ancestor!s home on ammiversaties (3, 30, 4O doy, year) of
deaths when the spirits of the ancestors would be present, To those people who
believed the sky would rain blood if they did not observe these rites at the propar
time, the fiddling of the calsndar was no light matter, and the comsmunity split
into those who tenaciously stuck to the old calendar, those who adopted the new,
and those whotried to follow both until the complication of ritual became too great.
Mixed in whth this was 2 political murder of one Ostad Master Ihodabakhsh who
oppoused tiis cslendrical change, and who it is s2id also vented to break the power
of the hereditary prissthood (this may ba a cover story; it may be on the contrary
that he wae with the prisstly opposition), Attitudes towards this man nay prove

to be an index to attitudes towards Zoroastrian politics in the same way the name
lossadeq is to Iranian polities at large, There is a public plaque to the murderad
#on in a kuche of Tazd, buit the man who helped erect it for the time being is too
suspicious of me to talk.

2.3. The question of conversion. Since the f=1l of Yazdigir ITI, the last Sassanian,
nsither Iranian nor Indian Zoroastrisans have allowed conversion to Zoroastrianisa,

the former as a matier of survival thoough non-competition, the latter as a matter

of not becoming a low-caste religion. Many Iranian Zoroastrians, hovever, fsar
extinction, and argue for conversion both on grounds of expanding numbers, snd on
grounds of bringing in new blood to countsr inbreeding diseases. Diseases cited

are diabetes, hesrt conditions, mentsl illness, I am trying %o collect vhat statistics
I can on this: the luslim doctors at one of the 3 hospitels of Yazd say that (1) the
Zoroastrians are a distinet group by blood-type distribution, (2) they estinate

35% incidence of sbnormally high sugar levsls., Mental illness is the most important
and the most difficult to find out about: as neigher Yazd, nor effactively Isphahan,
has mental facilities local statistics ares hard to come by; aside from trying to

see il T can find anything at Razi Mental Hospitsl in Teheran (medical histories of
relatives ol admissions), gensalogies may be my only source of information.

The question of allowing conversion has been raised in vast coacresses of the
Zoroastrians of Iran. Probabliy the greatest negative arpument is the wossibility
still of violence by Muslims against apostates; a second positive factor is racial
pride. Cemnect=d of course is tha question of out-marriage, and the fear is that
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intermarriage, -specilally in 2 Muslin rdlieu, will itself lead to sxtinction. Tio
prirtial relaxations ars with rerard to Zoroaotri-n-Bahais o a; - acceptad bock,

4

an¢ to a group of people lmown as jadid ("mew") who during th: parsccutions of
Safavid tines Lol on Muslin colorsation and who havs recently setitioned the
Zororstrian Anjomrn foi recognition oo full Coroastrisns, o petition which wac
accepteod at the 1969 Congress,

2.i. Parsis and Iranddn Zorosstrians., The Iranions consider theosslves nor- odern,
snlightensd, and libzral., They ablhor custons of th- Jarses=s such 238 those

utilizing the urine of a coasceratsd hwll, They -~1louv non-Zoro:xstrins to visit
their firs temples (which thi» Pars=sss do not). Thsy consider tha Parsess to have
absorbed rwel Hindu ritualis: wiich goes agrinst the spirid of Zoronstirisnism,

The Pars-eg in their turn consider the Iranisns to be uneducatad, Iranicn
dasturs are thought to be ~ble only to r-peat orayers without any knowledse of
philosophical subta#ticze or Aveston snd Uehlavi et;mologics., The Irsnisns they
fesl have lost rocl of their religion and heve absorbad sl castons, ~oking
their Zoreastri nism an lpurs one,

2.0. Stratificalion., Towsrds the stratification thesis of =y nroposal, little

yet ha: been contributed: it is as ot toc onrliy in ths ressarch sbratesy therein
outlined, 13t con%act so far has beaen vith nevbers of thie uner classes,
Interecsting contacts “lidell hove et to b follo ed up »a; be with = Hroined dostur-
turned-hermsit, aud viti a Y-orcersr katkhodal,

3.0 DResezrch straters for the n=t Juarter,

Prosress up to ihe last month had been almost neplipible than's to th
problzn of obtuining a resesreh permit (still unsolved), = detailed recort of which
is in the hands of Prof. Marvin Zonis, CSsnter Zfor Mear Testern 3hudiss, U. of Chicsgo;
ané in the Iiands of M, WAl1ism Swwer, Director of the Tehersn Jenter of the
Arericon Institute of Ironian Studies.

Aside from the varions projects in srocess mentionsd =hove (viajing the
Zoronstriom Musrter of Tamd; obtsining Sensus stotisties; obboinins hish school -nd
health records; getting sensslogies; gonsrcl interviewing), = quetion of
residence strategy is ohill in the 2ir: it may orove to be posaible to find .
place to live in Sharifabad-Ardelzn, reputadly the village with the strougest
treditional notterns still in ~0%act., It vy e ooeful, 2lter snother month or
two in Tazd to move thers, O the cther hiznd, sines rrof. iy Boyce (U. of Zondon)
is przpering a book on %t Zoroastrians of Tazd, Lioving shont considerable tive
in Sharifabad, it may be mor: useful to stick with Yazd it3¢lf =nd develop
coprynbive dote in the Jewlich -nd Maslin covmnitics,



